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PRINCE SHOTOKU

I

Prince Shatoky has been revered by Japanese for generation afier genera-
fion from ages past as the spiritual head of Wakelu [ Japanj. He has been
respected and adored as the father of their country.  As a spiritual leader he
extended the teachings of Buddhism to their land.  For although Buddhism
inated in India with the appearance of Gautama Buddha, since Prince
ok was the first person to spread its teachings in Japan. Thus he is often
called the Cautama Buddha of Japan, And, as will be related in the follow-
ing piages, in light of the fact that he carried on the marters of Japanese govern-
ment under the regency of the Empress Suike (592-628 AL for a period of
twenty-nine years, handing down many picces of legislation, it can he

St

i that
ke brought the culture of (he Chinese mainland to Japan, and cleared the way
for a new Japanese culture.

Thus this man, who never actually ascended the
ihrone, nevertheless wielded Imperial authority as regent, and indeed was one
of the most distinguished figures in the annals of his country.
known as Shatoku Taishi, Prince Shawku.

The Japancse of the modern age are well acquainted with the Prince, for
it is his porirait that graces all five and ten thousand yen bank notes.  For the
Japancse it would be a weleome thing if such an extraordinary person were
to be better known in foreign lands, and i his spirit were to find a place
in them as well.  Thus we have included in this littde booklet a lew words con-
cerning the Prince, and have also thought it beneficial to add the text ol his
Constitntion,  We feel privileged o be able to present it o our visitors,

Tn order to understand the thought and spirit of Prince Sharoku, une
must know in concrete terms what he thought and what he did. What
follows 13 a necessarily brief outline of these elements.

In history he is

11
The Life of Prince Shotoku

Prince Shooku was born the son of the Emperor Yomei (reigned 585
587 AT, the thirty-first emperor of Japan, in the year 574 In 593, when
he was twenty years old, he assumed the role of Pronce Regent. When he

dicd in 622 at the age of forty-nine, he had actively shouldered the responsibili-

tics of ruling the Japancse state. 17 we compare his tmes with the histories of

other lands, we find that in the West the Eoman Empire had been greatly
weakened and reduced over a century carlier, and was in the throes of a long
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extended the teachings of Buddhism to their land. For although Buddhism
originated in Tndia with the appearance of Gautama Buddha, since Prince
Shatoku was the first person to spread its teachings in Japan. Thus he is olien
called the Gautama Buddha of Japan. And, as will be related in the follow-
ing pages, in light of the fact that he carried on the matiers of Japanese govern-
ment under the regency of the Empress Suiko (592628 A lor a period of
twenty-nine vears, handing down many picces of legislation, it can be said that
he brought the culture of the Chinese mainland to Japan, and cleared the way
for a new Japanese culiure. Thus this man, who never actually ascended the
throme, nevertheless wielded Imperial authority as regent, and indeed was
of the most distinguished figures in the annals of his country,
known as Shatoku Taishi, Prince Shatoku,

o

In history he is

The Japanese of the modern age are well acquainted with the Prince, for
it is his portrail thal graces all five and ten thousand yen bank nowes. For the
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The Life of Prince Shotoku

Prince Shaloku was born the son of the Lmperor Yamei (reigned 385-
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decline.  The states of Europe, such as England, France, Germany, and Ttaly,
were nol vel in existence.  In the Middle Fast a contemporaneous event was the
birth of the founder of Islam, Mohammed., The Arabs, united by the teaching
of Mohammed, began their conguests in Syria, Fgypl, and Africa soon afrer-
wards,  In conlinental Asia, China was still in the period of the northern and
southern dynasiies (386-389). The following period saw the unification of the
great Sui Empire (381-618), and later the glovies of the I"ang Dynasty.

When Prince Shotoku was sixteen years old, in fve hundred and cighiy-
nine, although internally the power struggles between the clans of Soga and
Mononohe continued, the final destruction of the Mononohe by the Soga soon
ocenrred, with the resule of a
temporary lull in the national
unrest,

In 393 Suiko was establish-
ed on the throne, the firs
Empress in Japanese history, and
Prince Shatoku was appointed
Prince Regent. Not only did
the Prince prove himselt’ 10 be
ralented and intclligent, but
from the time he was a voung
boy he received the goad influe-
nces of his father, the Emperor
Yomei, especially the latter’s
devotion 1o Buddhism,  Such
was the auspicious setting  in
which  his  upbringing  took
place.

According o traditon,
when he was exactly (wo years
old, on February the fiftconth—
the death anniversary of Gau-
tama Buddha—he faced (he
east, pressed his palms together
in prayer and recired the words
Namu Butsu, **T put my faith in
Buddha.” At that lime Budd-

The statue of the Prince Shotoku at the age of two hism was siill new to j"dp;m and
(see page 27) had not yer penetrated deeply.
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Most people knew little of this new faith, However, since the newly
cstablished Empress Suiko and the Prince Regent Shotoku both were deep
believers in Buddhism, when the Empress in 594 decreed that Buddhismm should
prosper, it was clear that she intended to encourage the spread of Buddhism
in a positive manner.

Prince Shotoku invited two learned Korean priests, Eji and Esd, in order
to have them expound the teachings of Buddhism to his subjects, as well as to
enable himsell to study fts teachings in earnest.  But his learning was not
of a Buddhist nature alone.  He was also well versed in Confucianism and the
thought of the Contucian legalists, as well as in astronomy and calendar making,
He took to himselt wide learning and knowledge of every sort. And with such
a man at its center, a new culture Aourished in Japan. Buddhism grew and
developed, and the fiower of art blossomed, so that oday historians call this
perind the Asuka Period, which might he rendered in English as “the bird in
Might.

Now we would like to consider brictly the work carried out by Pr
toku during the nincteen years of his regency,

: Shi-

1) He deepened and broadened relations with the Chinese Sui Dvnasey:
in order o receive the enlture of the Sui, from the year six hundred he sent
envoys three different times to the continent.

(2} The Japanese government was in control of the land called Mimana,
located at the southern tip of the Korean peninsula. At the beginning of the
sixth century this enclav

was threatened by the rulers of the adjacent Korean
kingdoms, Silla and Paikche, and by the powerful northern state of Kaguryo,
Tn the year 600 troops were sent o help the situation,

(3} In 603 he instituted a system whereby the order of court rank was
assigned to the nobility by means of colors and patterns on the hats they worn,
This was done 1o show that offices were held not as a right but at the will of
the sovercign. It marked the beginning of a kind of merit system.

[4) In 604, when he was thirty-one years of age, he promulgated his
famous Seventeen-Article Constitution, establishing the national palicy of the
Japanese state, and clarifying the basic principles under which politicians were
to deport themselves.

(3} In an endeavor to make Buddhism Hourish, he constructed the Budd-

hist temples of HoryG4i, Shitenn

and others. He applied himsell 1o 1he

3

Most people knew little of this new faith. However, since the newly
established Empress Suiko and the Prince Regent Shitokn both were deep
believers in Buddhism, when the Empress in 594 decreed that Buddhism should
prosper, it was clear that she intended 1o encourage the spread ol Buddhism
in a positive manner.

Prince Sharku invited two learmed Korean prieses, Ui and Esa, in order
to have them expound the teachings of Buddhisim to his subjects, as well as to
cnable himself to study its teachings in carnest.  But his learning was nol
of a Buddhist nature alone,  ITe was also well versed in Confucianism and the
thought of the Confucian legalists, as well as in astronomy and calendar making.
He ook to himself wide learning and koowledge of every sort,  And with such
a man at its center, a new culture flourished in Japan. Buddhism grew and
developed, and the flower of art blossomed, so that today historians call this
perind the Asuka Period, which might be rendered in English as “the bird in
flight™.

Now we would like to consider briefly the work carried out by Prince Sha-
toku during the nineteen years of his regency.

(1) IIe decpened and broadened relations with the Chinese Sui Dynasty;
in order (o receive the culture of the Sui, from the year six hundred he sent
envavs three different umes o the continent.

The Japanese govermment was in control of the land called Mimana,
located at the southern tip of the Korean peninsula. At the beginning of the
sixth century this enclave was threatened by the rulers of the adjacent Korean
kingdoms, Silla and Paikche, and by the powerful northern state of Koguryn.
In the year 600 troops were sent to help the situation.

(3) In 603 he instituted a system whereby the order of court rank was
assigned (o the nobility by means of colors and patterns on the hats they warn.

This was done to show that oflices were held not as a right bul at the will of

the sovereign. It marked the beginning of a kind of mesit svstem.

4 Tn 604, when he was thirty-one vears of age, he promulgated his
famous Seventeen-Article Constitution, establishing the narional paliey of (he
Japanese state, and clavifying the basic principles under which peliticians were
to deport themselves.

(5 In au endeaver to make Buddhism flourish, he constructed (he Budd-
hist temples of Horya-ji, Shitennd<i. and others. e applied himsell to the

3

Most people knew little of this new faith. However, since the newly
established Empress Suiko and the Prince Regent Shatoku both were deep
believers in Buddhism, when the Lmpress in 594 decreed that Buddhism should
prosper, it was clear that she intended to cncourage the spread of Buddhism
i a posilive manner.

Prince Shotoku invited two learned Korean priests, Eji and Es6, in order
to have them expound the teachings of Buddhism to hiz subjects; as well as 1o
cnable himself to study its teachings in carnest.  But his learning was net
of a Buddhist nature alone. He was also well versed in Confucianism and the
thought of the Conlucian legalists, as well as in astronomy and calendar making,
He 100k 1o himsell wide Tearning and knowledge of every sort,  And with such
a man at its center, a new cultnre Hourished in Japan. Buddhism grew and
developed, and the flower of art blossomed, so that today historians call this
period the Asuka Period, which might be rendered in Lnglish as “ihe bird in
flight™.

Now we would like to consider brielly the work carried out by Prince Sha-
toku during the nineteen years of his regency.

(1) He deepened and broadened relations with the Chinese Sui Dynasty;
i order to receive the culture of the Sui, from the year six hundred he sent
envovs three diflferent tmes to the continent.

(2, The Japanese governmenl was in control of the land called Mimana,
located at the southern rip of the Korcan peninsula. At the beginning of the
sixth century this enclave was (hreatened by the rulers of the adjacent Korean
kingdoms, Silla and Paikehe, and by the powerful northern state of Koguryo.
In the year 600 troops were sent 1o help the situation,

In 603 he instituted a system wherchy the order of court rank was
assigned to the nobility by means of colors and patierns on the hars they worn,
This was done (o show that offices were held not as a right but at the will of
the sovercign. It marked the heginning of a kind of merit svstem,

4 In 604, when he was thirty-one years of age, he promulgated his
famous Seventeen-Article Constitution, establishing the national policy of the
Japanese srate, and clarifying the basic principles under which politicians were
ta deport themsel

(3) In an endeavor to make Buddhism Nourish, he constructed the Budd-
hist temples of Horyn-ji, Shitennd-ji, and athers, He applicd himself 10 the

3




study of the Buddhist scriptures. He lectured on the Lotus and Shoman Sutras
in 606 and wrote commentaries on the Lotus, Shoman, and Yuima Sutras.
His commentary written on the Lotus Sutra, in his own hand, is preserved
even today, and in reading it and the others we are able to see the depth
of this Buddhist studies, and are made to understand how objective his manner
of study was.

(6) In order to encourage agricultural development, he constructed an
irrigation system with irrigation reservoirs and canals in what are now Nara,
Osaka, and Ky6to Prefectures. In order to be prepared against possible famines
or other natural calamities, he built food warehouses in different areas of the
country.

(7) In the realm of social welfare his actions were especially significant and
far-reaching. He established the Four Welfare Centers of the Kyoden-in, the
Hiden-in, the Seyaku-in and the Ryobyo-in. These will be discussed more fully
below. These centers for the welfare of the sick, the elderly, orphans, etc., derived
from Prince Shotoku’s profound love and compassion for his subjects. There
is a well-known anecdote which tells of the Prince encountering a poor and hungry
man in the area of Kataoka Hill and giving him clothes and food.

Prince Shotoku began a systematic search for medicinal herbs and plants.
He opened a road leading from the port at Naniwa (Osaka) to the capital at
Asuka. Foreign visitors took this route when travelling between the two centers,
and the road became an important element involved in the influx of continental
culture.

(8) In 620, with his compatriot Soga no Umako, he strived to write the
records of the Japanese nation, but these were unfortunately destroyed soon
afterwards in the fire which razed the Soga mansion.

The twenty-nine years during which he was the regent, Prince Shétoku
accomplished all this and more, not only laying the base for all subsequent Japa-
nese culture, but transmitting the greatness of his character to the entire Japanese
people, who have cherished it as one of their most treasured legacies for more
than a thousand years. When he died suddenly in 622, the Chronicles tell us the
nobles and commoners alike, “the old, as if they had lost a dear child, the young
as 1f they had lost a beloved parent, filled the ways with the sound of their
lamenting.” The Korean priest Eji, who had been the Prince’s teacher, hear-
ing the news of the Prince’s death after his return to his native land, is reported
to have said, “I have lost an incomparable friend. He was truly a great

4




Japanese saint. Now without him I too have lost all desire to live.” So
grieved and saddened was he that, as recorded in the Chronicles, Eji died ex-
actly one year to the day later, on the anniversary of the death of Prince Shotoku.
After his death, people came to believe that Prince Shotoku had been during
his life an incarnation of Guze Kanzeon Bosatsu, the compassionate Bodhisattva
who strives to gain salvation for all living beings. From Nara times until the
present, for a period of about thirteen hundred years, the Japanese people have

continued to hold precious the so-called 7Taishi Shinko, “‘the belief or cult of the
Prince.”

I11

The Seventeen-Article Constitution

Having given a brief outline of Prince Shotoku’s life, we would next like to
relate, using the Seventeen Article Constitution as a center, something about
his thought. If we read the Constitution we can see the breadth and depth of
his learning and culture. But that which constitutes the heart of the document
is the “spirit of harmony™ (See the First Article) and its Buddhistic background.
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Hand-written copy of the Seventeen-Article Constitution (see page 28)



The main point of the First Article, which s‘atesthat, * harmaony is to be valued,”
displays the national policy of Japan in time of the Prince; this spirit applics
not only to this article alone, but it runs throughout the entire Constitution,
Thus we may say that this is the “Constituiion based upon Harmuny.”

The Sccond Article, “Sincerely reverc the Three Treasures” (of Buddha,
the Dharma, and the priesthood, may be thonght of as indicating the funda-
mental principle of harmony. This is hecause the Three Treasures themselves
are the one thing alone which men must embrace. Tt is said that (his &5 a uni-
versal truth, which all nadons should follow, so they may become as one nation.
Accordingly, this universal truth would bring peace between man and man as
well as between nation and nation.  Thus the meaning of the Second Article

is that Buddhism is to be the foundation upon which the above harmony
be actualized.

Tt is the Tenth Avticle which perhaps best manifests the spiril of harmony.
Since the basis of disharmony is anger, this article teaches that one should never
allow oncself to become angry. Anger towards others comes from thinking thal
we are absolutely right ourselt, and that all others are misiaken.  DBut since men
are all but erdinary mortals, both good and bad, and wise and foolish, this article
sh between self” and others or make further

teaches that we should not disting
distinctions based upon these. 'The Buddha alone is absolulely right and gond.
So il we examine our own imperfections before the Buddha, we will find tha)
our anger will naturally cease to kindle,  This means thal the heart which honors
the Three Lreasures ecarnestly, as was expounded in the Second Article, and
the stress upon reflecting on our own foolishness and ignorance of the Tenth
Article, are nol in the least different.  Moreover, scen ov

all, the Constitution

r
may be said 1o emphasize the politics or government of patriotism, the idea thar
authority or power is not the hasis of government.  Thus the concept of autharin
or power 1s not even once referred to. This is an important feature of the Con-
stitution, which finally may be said 1o be the manifestation of Prince Shotoku's
compassiomate spirit.  For example, as the Vifteenth Article stares, “Those high
-~ . n. 1T - < 1 - 3 o . - - A
and those low should be harmonious,” that is, those high and those low should
become one.
For the sake of the nation, the Japanese people were told, good governmen:
must he carricd out with one heart.  The Seventeenth Article, “Decision on

important matters should not be made in general by one person alone,  Thev

should be discussed with many others,” emphasizes a closely democr
spi
the meaning of the Fourth Article, “The affairs of the state will be manazed
without effort,” is 1o be aimed at.  Not by relying upon control by authoricy
of might or power, but through the selfawakening of individuals, the "1alio'.'

G

: atic-1vpe
t of consultation, with authoritarianism forever denied.  In olther words

“I'he main point of the First Article, which siatesthat, harmony is to be valued,”
displays the national policy of Japan in tme of the Prince; this spirit applics
not only to this article alone, but it runs throughout the entive Constilution,
‘I'hus we may say that this is the “Constitution based upon Harmony.”

The Second Article, (of Buddha,
the Dharma, and the prissthond, may be thought of as indicating the funda-
Treasurcs themselves

“Sincerely revers the Three Treasures”

mental principle of harmony. This is because the Thre
are the one thing alone which men must embrace. It is said that this is d uni

versal truch, which all nations should follow, so they may become as one nation
Accordingly, this universal truth would bring peace berween man and man as
well as between nation and nation. Thus the meaning of the Sccond Article
is that Buddhism is 1o be the foundation upon which the above harmony is to
be actualized.

1t is the Tenth Article which perhaps best manifests the spiric of harmony.
Since the basis of disharmony is anger, this article teaches that one shonld never
allow onesell 1o beeome angry. Anger towards others comes from thinking that

£

we are absolutely right ourself, and that all others are mistaken.  But since
are all but erdinary mortals, both good and bad, and wisc and foolish, this aricle
teaches that we should not distinguish between self and others or make lirther
distinetions based upon these. The Buddha alone is absolutcly right and good.
S0 if we examine our own imperlections before the Buddha, we will find tha:
our anger will naturally cease 1o kindle.  This means thar the heart which honors
the Three Treasures earnestly, as was expounded in the Second Ariicle, and
the siress upon reflecting on our own [oolishness and ignorance of the Tenih
Article, are not in the least different.  Moreover, seen overall, the Constitution
may be said to cmphasize the politics or government of patriotism, the idea that
anthority or power is not the basis of government.  “Thus the concept of authorite

or power is not even onee referred to.  "This is an important leature of the C
stitution, which finally may be said to be the manj

station of Prince Shiotoku's
compassionate spiril.  For example, as the Filteenth Article states, ““Those high
and those low should be harmaonions,” that is, those high and those low Ell(ﬂ‘l]\]
hecome one. )

Tor the suke of the nation, the Japanecse people were told, good governme
must be carried out with one heart.  The Seventeenth Article, “Decision on

important matters should not be made in general by one person alone,  They

should he discussed with many others,” emphasizes a closely democratic-rype
spirit of consultation, with authoritarianism forever denied. Tn other \vn:-u,ls.
the meaning of the Fourth Article, “The affairs of the state will be managed
without effort,” is to be aimed al.  Not by relying upon contral by an:hm-'[n

of might or power, but through the self-awakening of individuals, the nation

atesthat, ©* harmony is to be valued,”

The main point of the First Article, which
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Thus we may say that this is the “Constitution based upon Harmony e

‘The Second Article, “Sincerely revere the Three Treasures™ (of Buddha,
the Dharma, and the priesthood, may be thought of as indicating the Tunda-
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high
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will be managed naturally—and that is precisely what must be termed the aclu-

alizadon of harmony,

Chie thousand, three hundred and sixty some years ago Prince Shatwka
wrote this Constitution and described the ideal of harmony as the greatest gonod.
His words of eourse are not for his time alone, for there is much that speaks 1o
us today. Tt is not only for the Japanese people alone that his words are true,
they hold important lessons, perhaps inescapable lessons, for all men of all the
nations of the world.
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SHITENNO-JI TEMPLE

Shitenni-ji (the Temple of the Four Devaraja or Heavenly Kings) was first
constructed by Prince Shétoku during the period of his regency in the first year
of the reign of the Empress Suiko (593 A.D.). Following the death of his father,
Emperor Yomei (585-587), there was a struggle for succession to the throne
between the factions of Soga no Umako and Mononobe no Moriya. Although he
was but a youth at the time, Prince Shotoku allied himself on the side of Soga
no Umako in the struggle against Mononobe, and prayed for victory in this cause
to the four protecting gods of the country, the Shitenno.

When the struggle ended in victory for the Soga clan, Prince Shotoku was
moved to build a temple pagoda in gratitude at a place called Tamatsukuri in
Naniwa (present-day Osaka). Then when he was twenty years of age, upon
becoming the Prince Regent, he had the temple pagoda moved to the location
where it stands at present. It was the first imperial temple erected in Japan,
and it was built on a grand scale.

The temple-complex of Shitenno-ji in Tokugawa period

The Significance of Shitenno-ji
Shitenno-ji’s present location, at Uemachi-heights in the southern part of Osaka,



is now a bustling area ncar the railway terminal of southern Osaka, but in ancient

before much of the bay-front land was filled in for commercial use, Shi-

tenni-ii faced Osaka Bay, atop a small hill overlooking the sea.  There are many
reasons why this particu

ar site was chosen [or the erection of the Garan, the
complete Buddhist remple-monastery, which was a monumental structure of
Dright Dlue and red.  For one thing, this land was an extremely important place
in the sea traflic of the time, sitnated as it was on the easiern edge of the Tnland
Sea. Tt was throngh this waterway that continental culture Howed into Japan
[rom ships plving their way between continental Asia and the Yamato area. It
was a center for both embarkation and disembarkadon,  Thus, not only was
it important militarily and politically, it had been apened up Iong before as an
essential economic center.  The sclecton of this site for the relocation of the
temple had, therefore, a high significance.  Shitennd-ji was the temple of the
Four Heavenly Gods or Kings, and as such played an important role in the
protection of the nation: hesides this, the architecture no doubt was designed
for exhibition 1o foreign envoys and travellers, in order that its magnificence
should reveal to them the might of the island nation. Tt is quite possible that
it also served a function as an elegant reception and ceremonial hall for loreign
arvivals, Even today the Sugabe performances of the temple, transmitted from
ancient times, are a source of pride, and have been designated by the government
as an Intangible Cultural Assel. Yel they were probably enjoyed by foreign
visitors as carly as Prince S8hdtoko’s time,  From the temple of Shitennd-ji, visitors
wonld probably have travelled to the capital of the time, which was ar Asuka
in Yamato, ported along the great byvroad of the time, the Takenonchi Kaida.

The Shika-in, or Four Divisions of the Temple
For Shitennd-ji the concept behind the four substemples is one of special
significance, Tt can be scen cxpressed in what is written in the Goshuin
i, the records of Shitennd-ji.  These [ur sub-temples are; the Kydden-in,
the Hide-in, the Seyabu-in, and the Ryghyd-in.  The Kyidm-in is the present-day
remple-complex of Shitenndi, Lt was the center of worship, the wreal central
hall or religious sanctuary proper, used for training in Buddhist discipline and
for learning, The Hiden-in was the hall where the poor conld obtain relicf,
and for the care of the elderly and orphans.  The Seyaku-iu and the Ryabya-in to-
gether would correspond (o modern hospitals; at the Sepaku-in medicinal herbs
were collected, refined, and distributed free of charge; the Byabyd-in was a hos-
pital ar clinic where the sick could reccive treatmwent without churge, From
its very beginnings Buddhism possessed the spirit of helping others, of aiding
man in the relief of his suffering,  Prince Shatoku no doubt followed in the main-

stream of this tradition in establishing these centers for the public wellare.
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In Prince Shotoku's casc this was focussed to a cormain extent in the Shoman Suira,
which was preached, in compliance 1o Buddha's command, by Queen Shiman,
a lay Buddhise believer, Perhaps the construction of the Kydden-in can he seen
as pulling into practice the ten precepts of Buddhism. The spirit of the other
three establishments as well can probably be iraced to the Shoman Sutra. These
welfare centers were the first of their kind in Japan, and moreover can be said
to have exerted a large influence on similar establishments in the enst
of Japanese history.

g periods
Although in centurics (ollowing Prince Shatoku's rule
the Shitennag-ji foll into general decline, it was rebuilt in the Kamakura Period
VHI921219) by Ninshd Risshi,
the time of its initial cstablishment, its spirit and work is still and important factor,
continuing (o mell in Japanese lifc.

And now, a thousand three hundred vears from

Style of Architeciure

The style in which the buildings are arranged is one of the oldest in Japan,
popularly called the Shitenna-ji sivle.  As yvou enter the main gate (the Nidmon)
of the temple, (he Five-storied Pagoda is seen in the central position, with the
Kondd and Kods in a line with it. There is a corridor encircling the entre
Tayout 1o the right and left of this central axis, lying the Chiimon and the Koda
at cither end.

Pagodas were origimally built for 1he purpnse of housing relics ol the Buddha,
and in this role they in fact manifested the Buddha, The Konds Tepresents
the Dharma, or Buddhist Leaching, and the Kadd manifests the Priesthood
or Sangha.  Thus at wmples such as Shitennd-ji the buildings themselves sym-
bolized the Three Treasures of Buddhism; the Buddha, the Tharma, and (he
Priesthond.

During the reconstruction of the present siructure, tiles dating from as
far back as the Asuka Period

uncarihed, telling in themselves the story of the long history of Shitennd-ji Temple,

(that is, from the time of Prince Shatoka) were

The Faith of Shitenna-ji Temple

Shitennd-ji Temple is not of interest solely hecause it is one of the aldest Bud-
dhist temples in Japanese history.  Today, as well, it is a sacred site, connected
in a way equalled by no other instittion to the [bunder, Prince Shaioku. Tn
this role, it brings together the faith of the common people of the city of Osaka
and surrounding areas.  Fach vear, in spring and again in autumn, al the (ime
of the Higap services a Buddhist rite held for a week, the fburth day of which
is the eguinox, wvernal or aulumnal people throng (o the temple by the
hundreds of thousands,  And (he twenty-first day of every month there are
also services, at which time tens of thousands ol worshippers are (0 he seer,

L
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as putting into practice the ten precepts of Buddhism. The spirit of the othesr
three cstablishments as well can probably be traced 1o the Shaman Sutra,  These
wellare centers were the first of their kind in Japan, and moreover can be said
to have exeried « large influence on similar establishments in the ens
of Japancse hiseory.

ng perinds
Although in centuries following Prince Shatoku’s rule

the Shiteund-ji fell into general decline, it was rebuilt in the Kamakura Period

(1192-1219) by Ninshd Risshi.  And now. a thousand three hundred vears from
the time of its initial establishment, its spirit and work is still and important factor,
continuing o mell in Japanese life.

Style of Architecture

The style in which the buildings are arranged is one ol the oldest in Japan,
popularly called the Shitennd-ji stvle.  As you enter the main gate (the Nidmon
of the temple, the Fivestoried Pagoda is seen in the central position, with the
Kondd and Ké&dd in a line with it.  There is a corrider encireling the entire
layoul to the right and left of this central axis, tying the Chiimon and the Kada
at either end,

Pagodas were ariginally built for the purpose of housing relies of the Buddha,
and in this rele they in fact manifested (he Buddha, The Konds represents
the Dharma, or Buddhist Teaching, and the Kadé manifests the Priesthood
or Sangha.  Thus at temples such as Shitennd-ji the buildings themselves syi-
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The Stone Torii and Saidaimon (see page 23-4)

Shitennd-ji Temple draws believers 1o its altars in a manner which transcends
all sectarian considerations,  But the meost famous of all the beliefs connecred
with  Shitennd-ji Temple is that centered around the Saidaimon or West
Gate. Long ago, as was mentioned before, the West Gale of the Temple
faced the waters of Osaka Bay, at the casternmost reaches of the Inland Sea.

At the midpoint of the week of the Higan ceremonies, at the time of the

eqpuinox, il you stand just before this Gate facing towards the sca, the setting

sunt will disappear into the sea (alling in a line which exactly Disecls the West
Gate.  Ttis expounded in the Sutra of Eternal Life, one of the principal scriptures
ol the Pure Land helief, according to what iz called (he Contemplation of the
Sctting Sun, that it is only in spring and autumn that the sun is seen 10 rise exact-
Iy in the Last and 1o set exactly in the West, and (hat Amida’s Paradise lies where
the sun sets, exactly w the West, beyond an innumerable thousand of worlds,
It is thus that from ages past believers have as
at the West Gale of Shitennd-ji

smhled in spring and autumn

Temple 10 worship the setting sun, praving [or
rebirth in Amida’s Paradise.

The West Gate has thus become the central place in the belief of those
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Shitennd-ji Temple draws believers to its allars in a manner which transcends
all sectarian considerations.  Bui ihe most famous of all the beliefs connected
with Shitennd§i Temple is that centered around the Saidaimon or West
Gate. Long ago, as was mentioned before, the West Gate of the Temple
faced the waters of Osaka Bay, at the easternmost reaches of the Inland Sea,
At the midpoint of the week of the lligan ceremonies, at the time of the
equinos, i you stand just belore this Gate facing towards the sea, the setting
sun will disappear into the sea falling in a line which exactly bisects the West
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of the Pure Land belief, according 10 what is called the Contemplation of the
Setting Sun, that it is only in spring and autumn that the sun js seen to rise exacts
ly in the East and to set exactly in the West, and that Amida’s Paradise lics where
the sun sets, exacily to the West, beyond an innumerable thausand of worlds,
It is thus that from ages past helievers have assembled in spring and autumn
at the West Gare of Shitenma-ji Temple to worship the serting
rebirth in Amida’s Paradise.

sur, prayving lor

The West Gate has thus become the ceniral place in the beliel of those
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who desire rehirth in the Pure Land Paradise which was said to lic to the West,
The stone Turdi (sheine-entrance in the form of two upright pillars capped
by a lintel), which at the present time stands outside the West Gale, was
erected when the lemple was reconstructed by Ninshd Risshi in  the
Kamakura Period (1192-1219]. There is a bronze plaque on the lintel of
this Torii that is inseribed with words said w be bhased upon the ecalligraphy
of Ono no Talu one of the three greatest of all Japanese calligraphers. The in-
seription reads, “Lhe Place of Shakamuni Tathagata’s turning of the Wheel of
the Law; Here is the Center of the Eastern Gate of Paradise.”  This means that
here is manifesied the teachings of Shakamuni Nyorai—here is the ground far
Buddhist practice and Buddhist training.  Since it is thanks 1o his teaching thal
rebirth in the Buddhist Paradise can he atiained, this site is jwell the gare 1o
st enter o reach
the Pure Land of Bliss.  But in addition to this significance, perhaps becausce

Paradise.  That is, it is the Last GGate through which one

ol it, this site is a focal point for Pure Tand believers from all over Japan, who
for manifold reasons hold it to be a sacred place.

But the faith of Shiccnni-ji Temple is not that of the Pure Land alone,
Dengyd Daishi { 767-824

I also knownas Saichd, the founder of the Japanese lendai
Sect and the firt Buddhist leader in Japanese history to he honored with (he
title Daishi, great teacher, deeply cherished the memory of Prince Shotoku.

He wied 1o follow in the footsteps of his illustrious predecessor and once made

a retreat at the shrine of (he Prince. He even composed a selection of Budd-
hist

ses which had the Prince as their subject. Nore was he alone in this, for
in later times other eminent Ruddhist priests also showed (heir veneration for
Prince Shitoku in their own ways; some of them, following the lead of Dengye
Daishi, comprsed poems in his honor.  Shinran Shonin, (1173-1262) (he founder
ol the Jado Shin Seet in Japan, followed (he lead of Dengyo Daishi, and composed
numerous Wasan, Buddhist hymns, in honer of the Prince.  Shinran regarded
Prince Shatoku with especial reverence. And thus it has been, down to the
present day the same ample evidence that since his own lifetime he has
abways been regarded as the Father of Japanese Buddhism by members of all
the sects and branches.  In this same regard, Shitenns

emple became, and
has remained, one of the foremost centers of Buddhist faith in Japan, Regard-

less of distinetions based upon sects or schools.

The Reconstruction of The Garan

Because of Shitennd-ji Temple's location in Naniwa (present-day Osaka )
an important cconomic, military and political center, i1 was frequently victim
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recent history alone, we find that in the past forty-five vears, the Pagoda has
been rebuilt several imes.  For example, it suffered severely, the great Muroto
dand in World War I it was almost completely razed to the

typhoon, duri
ground. But each time always it has been reconstructed.  In fact, the present
buildings are the eighth reconstruction since the temple was founded in Prince
Shotoku’s time.

The present temple, thanks tw the advances of modern scholarly research,
is built as closely as possible alter the style of the Asuka Period Shitennd-ji Temple
that Prince Shatnku first established.

In the llowing section we would Tike 1o introduce briefly some of the
varions lalls and famous landmarks of the temple compound.
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The Present Situation
Although Shitennd-ji Temple was built during the reign of the Empress Suiko
over thirtcen hundred and seventy years ago, and has during thosc years scen irs
share of ups and downs, Prince Shotoku’s spirit and achievements have continued to
live on, Howing in a ceaseless siream throughout the enitre temple system.  Thus
it is often said “*Shitennd-ji Temple is the oldes| ol temples—il is ¢
As was mentioned previously, the temple was laid out in four main divisions,

Tso the newest,””

one of which was the Kyaden-in, the great central hall or religious sanctuary
used for training in Buddhist discipline and in aesthetic and scholarly pursuits.

Tet us now dwell for a moment on the lunctions of this religions sanctuary,

id 1o have called it a place where Bodhisattvahood

Prince Shotoku himsell is s
is instantancously realized; a site of faith and learning.  The Bodhisattva, which

may be called the ideal of Mahayana teaching, is a being destined for enlighten-

ment, @ fuure Buddha,  Ile is one who sceks enlightenment not only for him-
sell’ but for others as well; he is ane who practises the teaching of Buddhism. in
both other-worldly and secular ways of life.  Instead of becoming a Buddha
immediately, he vows 10 save all beings and works with compassion for suffering

beings. It is 1o these concepts that Prince Shotoku’s words point.

“To go o Shitennd-ji Temple” has for endless generations of Japancse been
an essential and waditional element of their faith.  The emple has been (he
facal point in which Prince Shotoku’s faith and learning have been embodied,
In this light il may be said (o be the Buddhist shrine of native Osaka, where
their true and honest faith has been established, and where Buddhism has been
made to five in their daily lives,  For many of them putling into personal prac-
tice (he essential meaning of Buddhism has meant the receiving of the Buddhist
initiation. This is a ceremony where water is sprinkled over the heads of the
devotee. Tt takes place twice yearly, in spring and in actumn.  And each year
upwards ol three thousand [ollowers are, through this ceremony, born as rue

children of the Buddha, There is in the temple a center in which the [aith af

Shitenndi Temple, as well as the learning and faith of the flounder.
Prince Shétoku, are studied.  The center is called the Kangaku-in, literally, “the
center for the advancement or encouragement of learning.” This research
center includes meetings, lectures and discussion groups or seminars, taking
place both weekly, and, in some cascs, monthly, In additon, there is a stuy
group dealing with Buddhist culture, and a swnmer school and seminar, which
studies subjects velated to the Prince and Shitenna-ji Temple.  Moreover, the
is a counselling service, which lakes up all manner of subjects: relating 10 the
daily lives of parishioners and others,  All of (hese human problems are dealt
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with in a progressive spiril, and are based upon the fundamental principles as
set forth by Prince Shatoku.  This guidance helps people to bring forth the hest
in themselves, and aims at the urtherance of the social welfare, Tn this same
realm, and again following the lead of Prince Shatoku, there is @ group meeling
held weekly during which meditation is practiced, with more than two hundred
participants attending throughout the year. This practice of medilation, some-
s said Lo

what similar to the practice of Zazen as performed in (he Zen Se

hitoku used

have its arigins in the Yumedonn of 1léryni-ji Temple, where Prince ¢

to retire to meditate in solitude.

Shitenna-ji Gakuen, or School

As a transmitier of the true meaning of the four welfare centers or divisions
of the temple, the development of the Shitennd-ji Gakuen, an institution for
women's learning, has become known [ar and wide, It consises o a Middle
School, a High School, a Junior College, and a Four-year College. Tt endeavors
1o Tollow the saintly principles as found in Prince Sharoku's well-known commen-
tary on the Shiman Surra.
In this sutra, Queen Shoman
vows to devote her life to
the cawse ol perfecting all
living  beings, basing  her
allegignee  upon  Buddhist
articles ol faith which are
moral and altruistic in cha-
racter.  She was a good
and virtuous gqueen who led a
noble life and suffered much
for the DBuddhist faith to
gain the assurance ol ulti-
male salvation, Tradition
© Shotoku
lectured 1o the Empress Sui-

has it thal Prin

ko on this text. no doubl
hoping to inspire her to take
Chueen Shaman as her model.
Against such a background,
Shitennd-ji Temple Gakuen

can he seen to be a plac
where  voung women  are

educated in an environment
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conducive to their spiritual and intellectual betterment, where they are molded
in the idealistic image of Queen Shoman. Here every effort is put forward
to instill in each student an abundant religious and spiritual sentiment together
with a full measure of profound intelligence. The educational atmosphere is
one of the very best in all of Japan. The Middle School and the High School
are very conveniently situated in the heart of the city of Osaka; in fact, they
are to be found right within the compound of Shitenné-ji Temple. Morning and
evening students gather together for the recitation of sutras and other religious
texts, their voices blending beautifully with the nearby tolling of the great temple
bell. One can feel the spirit of Buddhism manifested at these times. It is in just
this type of Buddhist environment that the educative processes proceed forth.
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Shitenno-ji Gakuen : Women’s 2 and 4 year colleges

The Junior College and the Four-year College are both located on the out-
skirts of the city of Osaka, at a place called Habikino, which is rich in historical
associations, for it was near here that the Japanese nation and Japanese culture
were born. The schools occupy land with an area of 190,000 square meters,
and are equipped with the most up-to-date facilities available. Here the in-
stitution 1s ready to give its students the utmost in educational opportunities.
It is our hope that these schools will be able to cross the Pacific Ocean
barrier and promote understanding in a unique way between East and West,
and to bring new life to Prince Shotoku’s anciently conceived principle of ‘har-
mony.” The schools were first established in commemoration of the thirteenth
memorial anniversary of Prince Shotoku. Its fifty-year history has seen it

produce young women of deep religious faith and outstanding intelligence.

The Hiden-in, the Ryobyo-in, and the Seyaku-in
Next, we would like to add a few words about the Hiden-in, the hall where
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in Prince Shatoku's time and after the poor could obtain help; the Rydbyii-in,
a hospital or clinic where the sick conld receive treatment without charge: the
Sevaku-in, a dispensary where medicinal herbs were collected, refined and
Jistributed free of charge, Tt is to be emphasized that the essential tunctions
of these (hree centers continue even to this day.

The four divisions of the welfarc institutions discharge with all the com-
passion at their disposal their respective roles as envisaged by their founder,
and attempt to emulate his profound Buddhist spirit.  Not only are they
institutions of social welfare, administering ta the various aspects ot mind and

ady, but they have indissolvahle roots in a spirit of compassion which w ould
open the way of salvation for all men, making mind and hody, spiril and fHesh
inta one.

Tri this wav the temple complex through the years has been an extraordinary
plare, where great and indeed umque contributions have been made again
and again, in terms of sacial wellare and in other ways as well, Trs role as acenter
for sovial welfare in fisell is something which stands preeminent, even when
it is compared with any country, anyplace, at any time in the cultural history
of the world,  When we add to this that it began and flourished over thirteen
hundred vears ago, it is cause of cven grealer amazement.

The Tenno-ji Temple Hospital

The present hospital continues the work of Prince Shatoku's Sevaku-in
and Rydbyd-in, In nineleen thircy-one, on July tenth, the present hospiral
opencd ity doors.  Following
the general  guidelines  laid
down in the Japanese laws
regarding the protection of
livelihood and child welfare,
qualified individuals may here
receive medical examinations
and ireatment, ecither [ree of
charge, or with only token
payment, for their complete
medical care. These services
are not limited solely 1o pari-
shioners of the temple, but are
open to the general public as
well.  Recently, a new wing
has been added to the hospital, ;s
so that hospital rooms have ‘ennd-ji Tlospital
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has been added to the hospital,

so that hospital rooms have Tennd-ji Hospital
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been increased, dispensary and other facilities have been improved, and the
latest in modern equipment has been installed, giving the patient a sense of
assurance that he will obtain the best that medical science can give. In
addition to the wusual hospital services, there are included such secondary
facilities as counselling services relating to pre-natal and infant care.

Hiden-in

This was the division where the poor could obtain relief. At present, this
original function has been revived and kept alive. A modern successor was first
opened on the first of October nineteen thirty-seven, in the city of Fujiidera.
As time went by, this location was felt by temple authorities to be unsuitable,
so 1t and its facilities were transferred to the present location, and in nineteen
sixty-four the doors were opened. The building was a new one, built entirely
of ferro-concrete, covering an area exceeding five thousand square meters. Its
staff, which numbers over three hundred and fifty trained people, attends to the
many needs of the elderly in a welfare home for the aged.

Shitenno-ji Hiden-in

The Hiden-in also includes among its works two dormitory-type establish-
ments; one 1s named Takawashi-ryo, the other Shofu-so.

Takawashi-rydo was begun in 1948 as a home for the aged under the auspices
of the Osaka prefectural government. Administration was turned 0\'@11[]10 Shi-
tenno-ji Temple. The regular staff consists of one hundred and fifty men and

women. Here elder/citizens may lead lives amid amiable surroundings in a
. / "
most peaceful environment.

Shofu-so, which is located in Hyozo Prefecture, to the west of Osaka Pre-
fecture, was also built by the Prefectural government of Osaka, and like its
counter part was completed in 1948. Its two hundred member staff provides
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care for the elderly. The scenery here is especially beautiful, with the
Muké6 River flowing nearby and the sound of the wind through the pine trees
helping to make this setting one in which senior citizens may enjoy a quiet and
tranquil existence.

Besides these, there is also the Yiuhigaoka, a home for mothers and their
children, including a nursery school, a children’s dormitory and children’s
playground.

An Explanation of the Buildings

The present-day Garan or temple complex is arranged in the so-called Shi-
tenné-ji style, and was established by Prince Shotoku. The original Garan
was made up of magnificent buildings standing on masonry terraces and crowned
by tiled roofs. Its group design was based on the courtyard, entered through
a formal gateway, and dominated by the main hall. These elements were fitted
together in a symmetrical manner, following a standard mainland plan. The
architectural style of the temple was regarded by all with great esteem. But
in the following thirteen hundred years natural calamities have taken their toll,
and several times it has been completely levelled by conflagration, so that nearly

Present complex of Shitenno-ji Temple
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all of the present buildings date from modern times.  But the temple complex
amd the arrangement of the Garan follow the same pattern as the original Asuka
Perind temple.  The present garan, consisting of the central part of the wmple,
was completed in October of 1963, with its outstanding characteristic being its
reproduction of the Asuka Period building style.

The Five-Tiered Pagoda

The pagoda is a relicshrine, originally crected over sacred relics of the
Buddha, buill to house such relics, or constructed on spols consecrated as the
scenes of his acts,  The three- or lve-storied or tiersd pagoda, which is one of
the: maost imposing structures of a temple in China and Japan, developed from
the Indian stupa or tope.

Prince Shotoku erccted this pagoda with the hope of saving living beings
[rom the six wei)-'s of transmigration lrom one world to another,  This, in bricf,
may be described as the six worlds in which the souls of living beings transmigraie
from one to another: hell, the worlds of hungry spirits, animals, amras, and
men, and heaven.  Inio the center pillar of the pagod (was placedisix Buddha-
relics and six strands of Prince Shatoku’s hait® In accordance with the above
facts, the pagoda is ofien called the Pagoda of Salvation from the Six Migrations

The present structure was erected in 1959, and the Buddha-relics were
enshrined in the fifih floor portion of the center-pillar.  lts height is abour

forty meters, and it is made of frro-concrete materials capped with a tiled rool
made from specially made tiles in the traditional siyle,  All the reconstructed
buildings within the courtyard complex are wpped by this same kind of tile,
The manner in which the pagoda was constructed was, ar the time, a Hrst tor
Japan.

The inside walls of the bottom tier of the pagoda are covercd by wall-paini-
ings by a master Japanese artist, Maki Yamashita; they were donated by the
Asahi Newspaper Company.  The frescos have been called by eritics a master-
piece of the Showa Period (the present period which began in 1926).

Kondo

This is the main, “golden hall” ol a Buddhist monastery.  Tis construction
and general style are the same as those of the pagoda. Tt was completed in its
present form in March of 1960, The main image of the hall is a statue
ol Guze Kanzeon Bosatsu, which was fashioned by a well-known sculptor, Hajime
Murakami. 1t is made of bronze. The wall-paintings which adorn the
Honds are the wark of Gakuryo Nakamura, and were presented to the temple
by the Mainichi Newspaper Company, The structure covers an area of two
hundred and thirey square meters, and attains a height of over cighteen merers,

o0

all of the present buildings date from modern times.  But the temple complex
and the arrangement of the Garan [ollow the same pattern as the original Asuka
Period temple.  The present garan, consisting of the central part of the wmple,
was completed in October of 1963, with its ousstanding characteristic being its
reproduction of the Asuka Period building style.

The Five-Ticred Pagoda

The pagoda is a relicshrine, originally erected over sacred relics of the
Buddha, built to house such relics, or consiructed on spots conscerated as the
scenes of his acts.  The three- or five-storied or tered pagoda, which is one of
the mest imposing structures of a temple in China and Japan, developed from
the Todian siups or tope.

Prince Shatoku erected this pagoda with the hope of saving living heings
from the six ways of transmigration from one world to another.  This, in briel,

may be described as the six worlds in which the souls of living beings transmigrate
asuras, and
1 six Buddha-
relics and six strands of Prince Shatoku's hair® Tn accordance with the above
facts, the pagoda is often called the Pagoda of Salvation from (he Six Migratinns.

The present structure was crected in 1959, and the Buddha-relics were

from ome (o another: hell, the worlds of hungry spirits, animal
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men, and heaven,  Intwo the ceneer pillar of the pagod

enshrined in the fifth floor portion of the center-pillar.  Tis height is about
furty meeers, and it is made of lerro-conerele materials capped with a tiled ronl
made from specially made tiles in the traditional stvle.  All the reconstrscied
buildings within the courtyard complex are topped by this same kind of (ile,
The manner in which the pagoda was constructed was, at the time, a first for

Japan.

The inside walls of the botlom tier of the pagoda are covered by wall-paine-
ings by a master Japanese artist, Maki Yamashita: they were donated by the
Asahi Newspaper Company, The frescos have been called by critics a master-
piece of the Showa Perind (the present period which began in 1926).

Konda

This is the main, “golden hall™ of a Buddhist monastery. 1t construction
and gencral stvle are the same as those of the pagoda. It was completed in iis
present form in March of 1960, The main image of the hall is a statue
of Guze Kanzeon Bosatsu, which was fashioned by a well-known sculptor. Hajime
Murakami, It is made of bronze. The wall-paintings which adorn the
Fondd are the work of Gakurye Nakamura, and were presented Lo the temple
by the Mainichi Newspaper Company. The structure covers an arca of two
hundred and thirty square meters, and attains a height of over eighteen merers.
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The Five-Tiered Pagoda
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the Indian stupa or tope.
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made from specially made tiles in the traditional stvle.  All the reconstructed
buildings within the courtyard complex are opped by this same kind of 1ile.
The manner in which the pagoda was constvucted was, at the time, a frest [or
Japan.

The inside walls of the bottom tier of the pagoda are covered by wall-paint-
ings by o master Japanese ardst, Maki Yamashita: they were donated by (he
Asahi Newspaper Company.  The frescos have been called by critics a master-
piece of the Bhowa Period (the present period which began in 1926).
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This is the main, “golden hall” of a Buddhist monastery.  Iis construetion
and general style are the same as those of the pagoda, It was completed in i
present form in March of 1960 The main image of the hall is a statue
of Guze Kanzeon Bosatsn, which was fashioned by a well-known seulptor, Hajime
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Kodo
The Lecture and Asserbly Hall of the temple.  This structure covers almosi

three hundred and tweniy square meters in oarca, and is over seven and a hall’

meters in height.  Here, since the founding of the temple, the classic scriptures
of Mahavana Buddhism have been read, lectured upon, and intoned; sitras such
as the Lotus and Shéman Sutras, for example,  From this function in the temple
scheme the Kad7 also is called the Adhids, the Hall where the Dharma 1s Preached.
It is divided into two sectons, the Suinmer Lall and the Winter 1all, in which

images of an Lleven-headed Kanzeon and an Amida T

voral respectively, are
enshrined, Tt was completed in its present form in 1963, follos

ing the same
sivle and manner as the Pagoda and Kendd. The wall-paintings which grace
its walls were done by Senjin (iikura and arc the denation of the Yomiuri
Newspaper Company,

-in

Shary

This is the hall of the holy spirit of Prince Shotoku,  Tn iy precinels are
enshrined images of the Prince. The present building was reconsiructed in
1854, The original structure consisted of a Front Hall and an Tnner Hall,
of which at present the Front Hall alone stands. The Inner ITall is to be
huilt in the famare.  The From Hall houses a statue of Prince Shotoku as a
vouth of sixteen, and when the Tnner Hall is built it will contain its traditional
statue of the Prince as he appeared as the Prince Regent at the age of forey-cighe
Lt 15 a hip-gahle wooden rool construction with tile roofing atier the ariginal style.
It covers an area of three hundred and twenty=seven square meters,

Koada
The Lecture and Assembly Hall of the temple.  This structurce covers almost

three hundred and twenty square meters in area, and is over seven and a hall’

meters in height.  Here, sinee the founding of the lemple, the cassic seriptures
of Mahayana Buddhism have heen read, lectured upon, and intoned ; sutras such
as the Lotus and Shéman Sulras, for example.  From this function in the tomple
scheme the Kadd also 1s called the Kifeds, the Hall where the Thharma is Preached.
Tt 1s divided into two sections, the Summer Hall and the Winter Hall, in which
imuges of an Fleven-headed Kanzeon and an Amida Nyorai respectively, are
enshrined. It was completed in its present form in 1963, [ollowing the same
style and manner as the Pagoda und Konds, The wall-paintings which grace
its walls were done by Senjin Gokura and are the donation of the Yomiuri
Newspaper Company.

Shorye-in

This is the hall of the holy spirit of Prince Shatoko.  In its precinets are
cushrined images of the Prince. The present building was reconstructed in
1951, The original structure consisted of a Front Hall and an Inner Hall,
of which at present the ront Hall alone stands. The Tnner Hall is to he
built in the future. 'The Front Hall houses a statue of Prince Shotoku as a
vouth of sixteen, and when the Inner Hall is built it will contain its traditional
statuie of the Prince as he appeared as the Prinee Regent al the age of forty-eight,
Ti iz a hip-gable wooden root consteuetion with (ile roofing alter the original style.
It vovers an arca of three hundred and twenty-seven square meters.

Kadoa

The Lecture and Assembly Iall of the temple.  This structure covers almost

three hundred and twenty square meters in area, and is over seven and a half
reters in height,  Llere, since the bunding of the temple. the classic seriprures
of Mahayana Buddhism have been read, lectured upon, and intoned; sulras such
as the Lotus and Shoman Sutras, for example,  From this function in the temple
scheme the Kidi also is called the Kihida, the Hall where the Dharma is Preached.
[t is divided into two sections, the Summer Hall and the Winter Hall, in which

es of an Eleven-headed Kanzeon and an Amida Nyorai respeclively, are

cnshrined. 1t was completed in ity present form in 1963, bllowing the same
stvle and manner as the Pagoda and Kendi,  The wall-paintings which grace
its walls were done by Senjin Gokura and are the donation of the Yomiuri
Newspaper Company,

Shorya-in

This is the hall of the holy spirit of Prince Shotwoku, In its precinets are
enshrined images of the Prince. The present building was reconstructed
I
of which at present the Front ITall alone stands. The Inner Hall is to be

54 The original structure consisted of a Front Hall and an Inner Hall,

Duile in the fuiure,  The Tront [all houses a statue of Prince Shatoku as a
vouth of sixteen, and when the Inner [lall is built it will contain its traditional
atue of the Prince as he appeared as the Prince Regent at the age of forcy-eight.

It is & hip-gable wooden roof construction with tile ronfing aller the original style,
It covers an area of three hundred and twenty-seven sgquare meters,

Shorva-in

Shoryd-in

Sharyg-in



Rokuji-do

The present structure, according to tradition, is said to have been rebuilt
in 1623 as the Yakushi-in of Shiidera Temple, after which, in 1811, it was moved
to the present location. It covers an area of three hundred and . twenty-seven
square meters and is made of wood, with hip-gable roofing covered by a tradi-
tional tile roof. It has been listed by the Japanese government as an Im-
portant Cultural Property. The main image here enshrined is that of Yakushi
Nvyorai, the Buddha of Healing, the Lord of the World of Pure Emerald 1n
the East, who vowed to cure diseases. He 1is also worshipped to achieve
longevity.

The well-known bugaku performances of Shitennd-ji Temple take place with
this hall as their focal point. Bugaku are court songs and dances originating
in ancient China.

o Vs me
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Bugaku performance seen from the Rokuji-do



Gochikd-in

The name means literally “the hall of the light of the five wisdoms™, the
five wisdoms being faculties possessed by the perfectly enlightened man.

The present hnilding dates from 1617, when it was rebuilt. It too isa hip-
sahle wooden roof construction with a diled roof, The large main building
covers anarca of six hundred and six square meters, and 1s designated an Important
Culiural Property, T isin this large building that one of the main CCremonies
0 Shitenno-ji Temple is usually held; thae is, the ceremony of the giving of the

precepis, in which water is sprinkled over the heads of the devotees. Besides
the main structure, theee arc other subsidiary buildings, soine of which are

signated as Tmportant Cultural Properiies. However, we will not at this

d

e give descriplions of them.

The Stone Torii
A Yorii is an Heshaped gate erected ar the entrance to a temple or shrine,
separating the sacred precinets from the ordinary ground surrounding it
The Torii
\wakening.” ¥
made of wood, in the vear 1294 it was changed according to Imperial deer

f Shitenna-ji Temple has been called by some the *Gate of Religious

Tiis built in the so-called Mydjin sovle. iginally

Although it was or

STy

a stone constrietion. The work was supervised by Ninshé Risshi (1217-1303),
a pricst of the Ritsu Sect. Ninshd was adminisirator of Shitenni-ji Temple and is
well-known as a pricst who strove for public welfare.  He was a true follower

of the spirit of Prince Shdtoku.

The Torii is nine meters 1all, the stone pillars have diamerers of over one
meter and are spaced seven meters apart.  Above, on the lintel, is a bronze
plagque which reads, in letters in reliel, “The Place of Shitkgmuni Tathagata’s mrn-
ing of he Whee!l of the Law; This is the Center of the Lastern Gate of Paradise.”
These words express the most profound meaning of the Buddha’s teaching,
At the spring
and aulumn equinoxcs, at the mid-point of the week known as Higan, the setting

manifesting the Pure Land thought of Mahayana Buddhism.
sun sinks in a perlect line with the middle of this Tarii and of the West Gate
which stands to the inside of it Because of the beliel ol the “Contemplation
of the Sening Sun,” people gather to waich the sun set

From long in the past this ritual of the setting sun has been an important

ceremony.  In the Kamakura Period [1192-1219), evangelist priests such as

Hanen Shonin (1133 1212), the founder of the Jado Sect, visited this spot to
take part in the event with the common people who were the objects of their teach-
ing. It may be firting to call this spor the original and ancestral home o Pure

Land thought in Japan,

2
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Saidaimon

Saidaimon, the Great West Gate, or simply West Gate, is just to the east of
the stone 7oruz, and is called the Gokuraku-mon, or the Gate of Paradise. This
name comes from the meaning of the bronze inscription. It was completed in
1962, and is a ferro-concrete structure topped by a two-tiered roof covered with
tile. It has an area of ninety-six square meters and is over fifteen meters high.
The paintings on its inner walls are by Shégo Banura.

The Temple Garden

At the northeastern side of the temple grounds is a garden of about ten thou-
sand square meters in area, bordered by a large moat on its eastern side. Further
to the southeast the garden raises to a hillock which connects with the priests’
quarters. In 1932 this whole garden underwent complete renovation under
the direction of the foremost expert of the time, Sosen Kizu. Within the
precincts of the garden proper can be found two teahouses, named Futsujin-tei
and Rinchi-tei, respectively. In addition, some important archeological sites
have been uncovered.

The Temple Garden



Important Cultural Properties & National Treasures
The cultural treasures of the temple may he broken down into the general
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deed for all Japanese, right down to the common people and their faith,  IF

Important Cultural Properties & National Treasures

The culrural treasures of the temple may be broken down into the general

rategories of huildings, paintings, sculprure, crafls, writings (including the

chives of Tenna<ji Temple and Akinobd Temple), antiguitics (including

chenlagical collections of ancient tiles).  There are objects ranging from printed
arms of the Buddha to the costumes and paraphernalia used in the bugaku

National Lreasures, Important Cultural Properties, and other

important works of art, arc so numerous we could not possibly cover them all

10 Prin

of the collection is no doubt due in greal measure e
ok and to his greatness, and because of his uniquely close association with

Temple. Thus, for the past thirceen hundred years and mare, this

remple has been the temple of emperors and empresses, o the nobility, and

indeed for all Japanese, right down to the common people and their faith.  1F

- that Prinee Shotoku is the father of Japanese culture, then we are obliged

Shitennd-ji Temple the
matrix of this culture.

Now we would like to
e Lrief explanations of

some of the most exemplary of

thuse treasures.

The Heishisharin-ken and
Shichisei-ken

These are both National

Treasures. They are swords
which tradition says were worn
by Prince Shotoku.  'Lhey are

exceedingly valuable exampl
of the
According to old records, the

old, straight-style sword.

swords had by Kamakura times

become  larnished and rusted.

Recently they have been brou-

ght as nearly as possible to

their orig

inal condition through

repairs and polishing.




The Shitenno-ji Engi

An Engi is a written history or record, in this case the records and history
of the Shitennd-ji Temple, compiled in two scroll-type rolls. It is designated
a National Treasure. The first roll is named the Kompon (Original) Engi, so
called to distinguish it from others which were produced in later times. The
second roll is hand-written by the Emperor Godaigo, who reigned in the for-

teenth century.
The Kompon Engi is traditionally attributed to Prince Shotoku’s hand. It

is said to have been discovered by accident in a small Six-tiered pagoda in the
Kondd in the year 1007. It has played a very important role in the develop-
ment of the faith that centers around the Prince, and in the development of Pure

LLand thought as well.
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Shitenno-ji Engi

Fan-Shaped Paintings Inscribed with Sutras

National Treasure. These are a series of fan-shaped paintings on paper,
inscribed with the texts of the Lotus, Kanfugen, and Muryogi Sutras. They
are genre paintings, which tell the story of the common people’s lives and manners
during the Heian Period, including charming depictions of birds, flowers, and
With the exquisite calligraphy used for the sutras, the paintings, and
these works make up a wonderfully pleasing artistic whole. It was
4 nobleman at the tail-end of the Heian Period

animals.

the rest,

presented to the Temple by
(794-1185), a time when Shitennd-ji Temple enjoyed a particular success.
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Kakemamori
This is & charm or amulet

0 he worn over the shoulders.

a National Treasure, and
said to have belonged 1o
Shatoku. Tt is beauti-

fully made, with a light inner-
frame of kiri wood, and an
ouler surtace of metal-worked
designs,  including  openwork
silver.  The colors and metal-
work combine to make this
1 object of great beaury.

Kakemamori

Statue of Guze Kanzeon Bosatsu

Kanzeon Bosatsu or, in its Sanscrit rendering, Avalokbiisivara, the hodhisativa
of great compassion. The term Guze refers to Kanzenon’s vow and ability to save
suflering heings. The pose has the vight knee drawn up erect, and the right
hand supporting the check. A (radition of Shitennd-ji Temple haolds thal
this is the prototype of images of this type.

Portrait of Shotoku Taishi with His Son & Younger Brother

This well-known painting is now in the Tmperial Houschold Callection.
Tt probubly dates from the Nara Period (646 794), and it is thought to be a eopy
ol an carlier version; it is in a secular style, (he only such painting now known.
Tt is done in the Chinese manuer of Imperial portraits,

Statue of The Prince Shatoku at The Age of Two

There are various styles of sculprure depicting the Prince; they are more
or less stylized in a manner that shows him as he is traditionally thought w have
loaked al w certain period of his life.  The present statue was made during the
Kamakura Period, when the Prince was very popular as the spiritual father of
Japan.  Many statues then appeared, of which this is one of the most famous,
Its height is seventy centimeters. Tt depicts the legend that the Prince, when
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Guze Kanzean Busatsu {Sec page 27)

he was two wvears old, on (he
fifieenth of February, faced 1o
the East and repeared the words
Namu Butsu, T put my faith i
the Buddha,” and then [ as if
he heldin his hands a Buddha-
relic,  This pose of the Prinee
has \hus heen popularly called
the “Namu Butsu Taishi.”

The Seventeen-Article Comn-
stitution

This hand-written copv ol
the Constitution is an Important
Cultural Property, and daies
from the vear (welve hundred
and thirty-six. 1t was wrillen
6io of Kéfuku-
Ji Temple in Narm,

by the priest Ry

The Buddhist Ceremonies:
Bugaku and Shorys-e

‘The Buddhist ceremonies of

Shitenni-ji Temple always in-
clude performances of bugakn,

court dances and music ofa ritual
nature. Principle among these
may be mentdoned the Vg
[ Nehan — Buddhist Nir )
takes place on February the

filicenth;  the  Sharg-s  the

cerermony in honor of Prinee

Shitoku) of February twen
second;  and  the  Nembutru-c
which is held September the

fiftcenth.  They all are performed amid magnificent display on a raised stane

platform or stage.  “This platform, which is outdoors, is designated an Tmpertan:

Cultural Property.  Perhaps the most impressive of all the ceremonies, however,

is the one accompanying the Shiryi-e bugakn performance.  1t'is a grand religious

obscrvance in which religious music and dances form one harmonious whole,

il

Ciuze Kanzeon Bosatsu (See page 27)

he was two vears old, on the
fifteenih of February, faced 10
the East and repeated the words
Namu Buesu, =T put my faich in
the Buddha,” and then felt as i
he heldin his hands a Buddha-

relic. This pose of the P
has thus Leen populady called
the N Butow Taicki,”

The Seventeen-Article Con-
stitution

This hand-written copy of
the Constitution is an Importan
Cultural Property, and dares
from the year twelve hundred
and thirty-six. Tt was written

by the priest Ryais of Kalika-
ji Temple in Nara.

The Buddhist Ceremaonies:
Bugaku and Shoryo-e

The Buddhis: ceremonics o
Shitennd-ji Temple alwavs in-
clude performances of bus

court dances and music afa ritual
nature.  Principle among these
may be mentioned the Nehan-s
( Nehan— Buddhist Nirvana), which
takes place on February the
ffteenth:  the  Sh

ceremony in honor o Prinee

s (ile

Shétoku) of February wenry-
second;  and  the  Nembuts

which is held September (he

fifieenth.  They all are performed amid magnificent display on a rajsed sione

plaiform or stage.  This plattorm, which is au tdoors, is designated an Imporian:
Cultural Property.  Terhaps the most impressive of all the ceremonies, however,
is the one accompanying the Shiryi-¢ bugaku performance. Tiisa grand religious

observance in which religions music and
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dances form one harmonious whole.
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he was two vears old, on the
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the East and repeated the words
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relic.  This pose of the Prince
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Bugaku and Shérya-e
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which is held Seplember the

fitteenth. They all are performed amid magnificent display on a raised stone

plattorm or stage. This platform, which is outdoors, is designated an lmporian:

Cultural Property.  Perhaps the most impressive of all (he eeremonies, however,

is the tne accompanving the Shiryi-¢ bugaky pecformance, It is a grand religious

abservance in which religious music and dances form one harmonions whale,
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Lver since the Heian Period it has been the fremost among all the ritual dances;
that is, the kagura, the gigakn, and the bugakn. Kenkd Hosshi, the celebrated
author of the Tsurezuregusa, wrote in surprised admiration thar, “Ir is the bugaku
of Shitenné-ji Temple alone which need feel in no way inferior 1o the ceremo-
nics of the capital.”  This was high praise indeed at a time when licerally all
the culture of the entire country was focussed in the t‘aﬂp] of Kyntao.

Hundreds of articles involved in the dugaku performances, such as the cos-
tumes, the masks, and assorted paraphernalia, were and still are used, They
are all of extraordinary beauty.

Bugaku began as an importation from the continent in about the seventh
tury; due, it is said, to the invitation of Prince Shotoku, who soon established
a school where it could be studied,

In Bugaku there are di

sions fnto four groups; the Bunaomad, the Bunamai,
the Hashirimano, and the Wargbemai. And the costumes worn at these different
perlormances are extremely varied.  But, just as the Pagoda and other build-
ings have perished time and again in conflagrations, so the costumes have met
ilar fates.  Today most of those used date [rom the early seventeenth century,
at which dme they were presented lo the temple by Tavoromi Hideyori
15368-1613), son of illustrious Toyo-
tomi Hideyoshi. The brocade uchi-
¢ (—long outer dress) and the
rest of the costumes are wonderful
examples of their kind, and have
been named Troportant Culiural Pro-
s

The masks used in the bugake
performances were, unformunately,
destroyed by fire in the fighting
which ook place in the sixteenth
century “Age of Wars™: in this case,
hierween the General Oda Nobunaga
and the warrine-priests of Ishivama
Llongan-ji Temple. But even today

some still remain.  Among them the
most famous are those named Ryg-o
and Nasori.  They are Important
Caltural Properties and were made
a1 the middle or the end of (he
Kamakura Period,

Gigaku mask named Ryb-o
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Ever since the Heian Period it has been the foremost among all the ritual danc
that is, the kagure, the gizaks, and the bugaku. Kenkd Hosshi, the celebrated
author of the Tarezuregusa, wrote in surprised admiration that, “It is the bugaka

of Shitennd-ji ‘T'emple alone which need feel in no way inferior 1o the ceremo-
nies of the capital.”  This was high praise indesd at a time when literally all
the culture of the entire country was focussed in the L'&l[.}ﬁi(l] of Kyoto.

Lundreds of articles involved in the fugaky performances, such as the cos-
rumes, the masks, and assorted paraphernalia, were and still are used. They
are all of exiraordinary beauty.

Bugaku began as an importation from the continent in about the sevenih
century; due, it is said, to the invitation of Prince $hotoku, who soon estalilished

school where it could be studied.

In Bugakn there are divisions into four groups; the Bumnomai, the Hunomai,
the Hashirimono, and the Warabemai. And the costumes worn at these different
performances are extremely varied,  But, just as the Pagoda and other build-
ings have perished time and again in conflagrations, so the costumes have mel
similar fates,  Today most of those used date from the early seventeenth century,
at which time they were presented to the temple by Tovotomi Ilideyori

1568-1613), son of illustrious Toyo-
tomi Llideyoshi, The hrocade uchi-
k (=long vuter dress) and the

cof the costumes are wonderful
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been named Important Cultral Pro-
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The masks used in he bugaku
performances  were, unfortunately,
destroyed by fire in the fighting
which ook place in the sixteenth
ventury “Age of Wars”; in this case,
between the General Oda Nobunaga
and the warrior-pricsts of Tshivama
Hongan-ji Temple.  But even today
some still remain.  Among them the
mast famous are those named pi-o
and  Nasori. They are Important
Cultural Properties and were made
at the middle or the end of the
Kamakura Period.

Gigakn mask named Rvd-o

Fver since the Heian Period it has been the foremost among all the ritual dances;
that is, the kagwra, the gigeku, and the bugaky. Kenkd Hosshi, the celebrated
author of the Trurezurepusa, wrote in surprised admiration that, Tt is the bugaku
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a school where it could be studied.
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at the middle or the end of the
Kamakura Period,

sri,  They are Tmportant

Gigaku mask named Ryo-n

po



THE SEVENTEEN-ARTICLE CONSTITUTION
by Prince Shotoku

Translated into English
by Hajime Nakamura

Preface

It is said that Buddhism was introduced into Japan from Korea in 552
A.D. It was not till the reign of the Empress Suiko (r. 592-628), however,
that Buddhism came to the fore in Japan. The outstanding figure during
that period was Prince Shotoku, one of the best and most benevolent of all the
rulers of Japan and the real founder of Buddhism in Japan. Prince Shotoku
suppressed feuding local warlords, and unified the whole country successfully.

In 604 he issued what is usually referred to as the “Seventeen-Article Con-
stitution.” This was Japan’s first piece of legislation, and it is expressive of
the original and creative development of Japanese thought in those days, being
based chiefly on the spirit of Buddhism and making adaptive use of ideas from
China and India. It was, so to speak, the Magna Carta of the nation.

I. Harmony is to be valued, and an avoidance of wanton opposition to
be honoured. All men are influenced by class-feelings; few are intelligent.
Hence there are some who disobey their lords and fathers, or maintain feuds
with the neighboring villages. But when those high and those low are har-
monious and friendly, and there is concord in the discussion of business, things
proceed spontaneously of themselves to their truths. Then what is there which
cannot be accomplished?

2. Sincerely revere the Three Treasures—Buddha, the Law and the Priest-
hood, the final refuge of all kinds of generated beings, the supreme objects of
faith in all countries. What man in what age can fail to revere this Law? Few
men are utterly bad. They may be taught to follow it. But if they do not
take to the Three Treasures, how shall their crookedness be made straight?’

3. When you receive the orders of the Sovereign, you should listen to them
reverentially. The lord is like the heaven and the subjects are like the earth.
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With the heaven above and the earth below united in performing their functions

lovally in their respective positions, we shall see the world ruled in perfect good
I the earth should

order as in the harmonious rotation of the four scasons...
attempt to supplant the heaven, all would simply fall in ruin.  Therefore when

the lord speaks, let his subjects listen and obey; when the superines act, the
infieriors comply. Consequently when you receive the orders of the Sovereign,
vou should be attentive in carrying them out [aithfully. I you fuil in this,
vuin is the natural COTSEUBNCE.

All ministers and officials should make respectiul propriety the: hasis
of their behavior., The lundamental principle of ruling the people consists
in respeciful propriely. When superiors lack respectful propriety, people in
sencral Lecome disorderly.  When people in general lack respectlul propriety,

(hey will certainly commil misdeeds.  Therefore, when officials observe respect- !

ul propriety, social order is not disturbed; when people in general observe

respectul propriety, the affairs of the state will be managed without effore.

3. Tn hearing judicial cases of eommon people judges should banish avari-
cirus desires and give up their own interests.  Deal impartially with che suits
Lrought by the people. O the cases to be tried there are a thousand cach
v, Ilso many in one day, there will be immense numbers of disputes 1o be

ed in the passage of years. Nowadays it is alleged that some judges seck

heir own profit, and attend to the cases alter having taken bribes, which has

ug

iven rise to the saving: “The suits of the rich men are like a stone cast into
pond, whereas the suits of the poor men are like water thrown upon a rock.”
tlence the poor people do not know where to turn,.  Such a stare of aftairs, if
hrought about, would mean a deficiency in the duty of officials,

6. Punish the vicious and reward the virtnous. ‘This is the excellent
rule of antiguity. Do not, therefore, let the gond deeds of any person go con-
cealed, nor the bad deeds of any go uncorrected when you see them. Platterers
and deceivers are like a faial missile which will overthrow the state, or a sharp
sword which will destroy the people.  Likewis

sycophants arc tond of dilating
o their superiors on the errors ol the inferiors; to their inferiors, they censure
the faults of the superivrs,  Such men are never loyal 1o their lord, nor benevo-
lent toward the people.  All this is the source whence breed grave civil distur-
bances.

7. Each person has a duty to perform; let not the sphere of duty be confused,
When wise and capable persons arc entrusted with high offices, there will arise
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atiempt to supplant the heaven, all would simply fall in ruin.  Therefore when
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inferiors comply. Consequently when you receive the orders of the Sovereign,
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cealed, nor the bad deeds of any go uncorcected when vou see them,  Flatlerers
and deceivers are like a fatal missile which will overthrow the state, or a sharp
sword which will destroy the people.  Likewise, sycophants are fond of dilating
to their superiors on the crrors of the inferiors; o their inferiors, they censare
the faults of the superiors.  Such men are never loval to their lord, nor henevo-
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When wise and capable persons are entrusted with high offices, there will arise
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\With the heaven above and the carth below united in performing their functions
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vespectlul propricty.  When superiors lack respeetful propricty, people in
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respectful propriety, the allairs of the state will be managed withour effarr

3. In hearing judicial cases of common people judges should banish avari-
cions desires and give up their own interests.  Deal impardally with the suits

sught by the people.  Of the cases o be tried there arc a thousand each
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Punish the vicious and reward the virtuous. This is the excellent
rule of antiquity, Do not, therefore, let the good deeds of any person go con-
cealed, nor the bad deeds ol any go uncorrected when yvou sce them.  Flatterers
and deceivers are like a Fatal missile which will overthrow the state, or a sharp
sword which will destroy the people.  Likewise, sycophanits are lond ol dilating
i their superiors on the errors of the inferors; o their inferiors, they censure
the faults of the superiors.  Buch men are never loyal to their lord, nor benevo-

lent toward the people. Al this is the source whenee breed grave civil disour-
hances.

7. Lach person has a dury to perform ; let not the sphere of duty be confused,
When wise and capable persons are entrusted with high offices, there will arise
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a unanimous voice of pleased approval; but when wicked persons hold high
offices, disasters and disturbances are multiplied. In this world there are few
who are endowed with inborn wisdom; sainthood is a goal attained afrer lo: i
self-discipline.  All marters of State, whether great or small, will surely he
well ordered when right persons are in the positions; in any period, wherhes
critical or peaceful, all affairs will be peacctully setiled when wise men hold
sway. In this way will the state be lasting, and the realm be free from dangers,
Therctore the wise soverigns of the ancient times sought good men for high
offices, and not good offices for favored men,

8. All afficials should go to their offices in 1he Court carly in the morning
and retire late.  Many affairs of the siate are incurnbent; even if officials should
stay in their offices all day long, they would not be able (o finish all (heir business,
Therelore, if they come to their ofices late, they cannot meet emergencies: [
they retire early, they cannot complete their work,

Y. Sincerity is the basis of righieousness.  All things should be done with
sincerity,  Good and bad, suceess and failure depend on whether there s sin-
cerity or not.. When officials mainiain sincerity, what is there that cannot be
accomplished?  When officials do not maintain sincerity, everything will fail
without exception,

I Let us cease from wraih, and refrain from angry looks. Tet us ner
be resentful just hecause olhers oppose us.  Every person lias a mind of his oW ;
each heart has iis own learning, They may regard as wrong whal we hold as
right.  We arc not unquestionalily sages, nor are they assuredly fools. Bar
of us are simply ordinary men.  Wha is wise enough to judge which of us o
or bad?  For we are all wise and foolish aliernately, like a ring which has 1o

end.  Therelore, although others may give way o anger, let us on the COntrary
dread our own faults, and though we may be sure that we are in the right, let
us act in harmony with all others.

LI Reward and punishiment should be dealt oul properly, considering
merit and demerit of persons clearly, Recently award has not always been dealt
oul according to merit, and punishment not necessarily deall our acrording 1o
demerit.  Those officials who are in charge of this matter should deal out reward

and punishiment properly without failure,

12, District officials should not levy taxes arbitrarily, There are no Lo
monarchs for a couniry; there are not two lords fur people.  The people of the
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2 unanimous voice of pleased approval; but when wicked persons hold high
offices, disasters and disturbances are multiplied.  In this world there are few
who are endowed with inborn wisdom; sainthood is a geal attained afier lone
sell-discipline.  All matters of State, whether great or small, will surely be
well ordered when right pers
erilical or peacelul, all affair

ns are in the positions; in any period, whether
s will be peacefully settled when wise men hold
sway.  In this way will the state be lasting, and the realm be free from dangers,
Therefore the wise soverigns of the ancient times sought good men for ligh
offices, and not good offices for Tav

red men,

8. All officials should go 1o their offices in the Courl carly in the morni
and retire late,  Many atfairs of the state are incumbent: even il officials shoul
stay in their offices all day long, they would not be able to finish all their business,
Therctne, if they come ta their offices late, they cannot meet emergencies; if
they retive carly, they cannol complete their work.

9. Sincerity is the basis of righteousness,  All things should be done with
sincerity.  Good and bad, success and failure depend on whether there is sin-
cerity or not.  When officials maintain sincerity, what is there that cannat be
accomplished?  When officials do not maincain sincerity, everything will fail
withnut exception.

ot
be resentful just because athers oppose us. Every person has a mind of his o
each heart has its own learning.  They may regard as wrong what we hold as

10, Let us cease from wrath, and refrain from angry looks, Lel us

right,  We are not unquestionably sages, nor are they assuredly focls. Both
of us are simply ovdinary men.  Who is wis enough to judge which of us gon
or bad? For we are all wise and foolish wleernazely, like a ring which has n

end.  Thercfore, although others may give way to anger, let us on the contrary
dread our own fauls, and though we may be sure thal we are in the righi, le
us act in harmony with all others,

1L Reward and punishment should be dealt out properly, considering
merit and demerit of persons clearly.  Recenily award has not al ways been dealt
out according lo merit, and punishiment not necessarily dealt our according o
demerit.  These officials who are in charge of this matter should deal oul reward
and punishment properly without [ailure,

12, District officials should not levy taxes arbitrarily.
monarchs for a country; there are not two lords for people,

There are not 1wo
The people of (he
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a unanimous voice of pleased approval; but when wicked persons hold high
offices, disasters and disturbances are multiplied. Tn this world there are fou
who are endowed with inborm wisdom; sainthood is a goal attained afrer long
sclf-discipline. ANl matters of State, whether greal or small, will surcly Le
well ordered when right persons are in the positions; in any period, whether
critical or peacetul, all aluirs will be peacelully sertled when wise men hold
sway.  In this way will the state be lasting, and the realm be free from dangers
Therelore the wise soverigns of the ancient times sought good men for
offices, and not good offices for favored men.

8. All officials should go to their offices in the Court early in the morning
and retire late.  Many affairs of the stare are Incumbent; even it officials should
stay in their offices all day long, they would not be able to finish all their business,
Therefore, if they come 1o their offices late, they cannol meel cmergencies; if
they retire early, they cannor complete their work.

9. Sincerity is the hasis of righteousness. Al things should be done with
sincerity,  Good and bad, success and failure depend on whether there is sin-
cerity or not. . When officials maintain sin

ys» what is there that cannot Le
accomplished?  When officials do nod mainiain sincerity, everything will [ail
without exception,

10 Ler us cease from wrath, and refrain from angry looks: Let us nog
be resentful just because others oppose us. Every person has a mind of his ow o3
cach heart has its own learning. They may regard as wrong what we hold as
right. We are pot unguestionably sages, nor are they assuredly fools, Bel
af us ave simply ordinary men.  Who is wise enough o judge which of us good
or bad?  For we are all wise and [oolish alternately, like a ring which has nn
end. Therefore, although others may give way Lo anger, let us on the conrar,
dread our own Gaults, and though we may be sure that we are in the right,
us acl in harmony with all others,

let

11. Reward and punishment should Le dealt out properly, considering
merit and demerit of persons clearly, Recently award has not always heen dealt
out according to merit, and punishment nar necessarily dealt out according 1o
demerit,  Those officials whao are in charge of this martter should deal
and punishment properly without failure.

our reward

12, District oflicials should nat levy 1axes arbitrarily,
maonarchs for a country; there are not two lords for people.

There are not two
The peaple of 1he
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country regard the Emperor as their lord ; the officials appointed by the Govern-
ment are all subjects of the Emperor. How may they presume o levy taxes
from people privately in addition to official taxes?

13, All officials in office should know their own tasks. When they are
ill or when they arc sent on missions they may not be able to fulfil their tasks.
But when they are entrusted with tasks, thy should behave themselves harmoni-
ously in collaboration with others, as if they had been in charge of their task for
many years. Do not make trouble for official administration with the reason
that you were not entrosied with (he task,

14, All officials, high and low, should beware of jealousy. Il you are
jealous of athers, others in lurn will be jealous of you and 50 is perpetuated a
vicious circle, 8o if we find others excel us in intelligence, we are not pleased
il we find they surpass us in ability, we become envious, Really wise persons
seldom appear in this world,

possibly one wise man in five centuries,
hardly one sage in ten centurics.  Without securing wise men and sages, how
v

shall the country be governed in good arder!

13, To disregard private bencfit and to aim al public benefit is (the duty
of officials.  IF one is motivated by private benefit, reseniment must arise,
And if there is a feeling of resentment, it will be very difficult to work with others
harmoniously.  If one fails to work with others harmomiously, he impairs the
public benefit with private motives,  If resentlul fecling oceurs, it subverts the
laws.  That is why in the first article it is said that “those high and those low
should be harmonions and friendly.”  Tts purport s similar o this

16, Teople should be employed in forced Tabor in suitable seasons.  This
is a good rule of antiquity.  People should be employed in winter months when
they are free, and they should not be emploved from spring (Il autumn when
ihey engage in agriculture and sericuliure. Without agriculiure, what would
we eat? Withour sericullure, what clothes would we wear?

17, Decisions on important marters should not he made in general by one
person alone. They should be discussed among many people.  But fur small
matiers of less importance, it is unnecessary o consult many persons,  In the
case of discussing weighty matters you nust be lzarful lest there be faults.  You
should arrange matrers in consuliation with many persons so as to arrive at the
right conclusion,

country regard the Emperor as their lord; the oflicials appointed by the Govern-
ment are all subjects of the Emperor, IHow may they presume to levy taxes
from people privately in addition w official taxes?

13, All officials in oflice should know their own lasks, When they are
il or when they are sent on missions they may not be able to fulfil their tasks.
But when they are entrusted with tasks, thy should behave themselves harmoni-
ously in eollaboration with others, as il they had been in charge of their task for
many years. Do not make trouble for official administration with the reason
that you were not entrusted with the task.

14, All officials, high and low, should beware of jealousy. T you are
jealous of others, others in turn will be jealows of you and so s perpetuated a

tous circle,  So il we [ind others excel us in intelligence, we are not pleased ;
it we find they surpass us in ahility, we beeome envious.  Really wise persons

seldom appear in this world.....possibly one wise man in five cenluries,

hardly one sage in ten centuries. Without scouring wise men and sages, how

shall the country be governed in good order?

13, Ta disregard private benefit and to aim ar public benefit is the dury
of officials.  If one is motivated by private benefir, resentinent must arise.

And if there 1s a feeling of reseniment, it will be very dillicult 1o work with others
harmoniously. 11 one fails tw work with others harmomiously, he impairs the
public benefit with private motives. 11 vesentiul feeling oceurs, it subverts the
laws.  That is why i the first article it is said that “these high and those Tow
should be harmonious and friendly.™  Tis purport is similar 1o this,

16, People should be emplayed in forced labor in suitable seasons,  This
is & good rule of antigquity.  People should be emploved in winter months when
they are free, and they should not be employved from spring till autumn when
they engage in agriculture and sericuliure, Without agriculiuree, what would
we eal?  Without sericulture, what clothes would we wear?

17, Decisions on important matters should not be made in general by one
person alone,  They should be discussed among many people. But e small
matters of less importance, it Is unnccessary to consult many persons.  In the
case of discussing weighty martters you must be fearful lest there be faulis,  You
should arrange matters in consultation with many persons o as o arrive at the
right conclusion,

country regard the Emperor as their lord; the officials appointed by the Govern-
ment are all subjects of the Emperor. How may they presume to levy taxes
from people privately in additon to official taxes?

13, All officials in office should know their own tasks. When they are
ill or when they are sent on missions they may not be able w il their ks,
Bul when they are entrusted with tasks, thy should behave themselves harmoni-
ously in collaboration with others, as if they had been in charge of their task lor
many vears. Do not make trouble lor oflicial administration with the reason
that vou were nol enirusted with the task.

14, All officials, high and low, should beware of jealousv. If vou are

Jealous of others, others in turn will be jealous of vou and so is perpetuated a

vicious circle. 8o if we find others excel us in intelligence, we are not pleased ;
if we find they surpass us in ability, we become envious.  Really wise persons
scldom appear in this world..
hardly one sage in ten centu

possibly one wise man in five centurics,

. Without securing wise men and sages, how
shall the country be governed in good order?

153, Lo disregard private henefit and 1o aim at public benefit is the duty
ol officials. If onc is motivaied by private benelit, resentment must ari

And if thers is a feeling of resentment, it will be very difficult to work with nthers
harmoniously.  If ane fails 1o work with others harmomiously, he impairs the
public henefie with private motives.  1f resentful feeling ocours, it subverts the
Taws,  Thart is why in the first article it is said that “those high and those low
should be harmonious and friendly.”  Its purport is similar to this.

16, People should be employed in forced labor in suitable seasons.  This
is a good rule of antiquiry,  People should be employed in winter months when
they are free, and they should not be emploved Fom spring Gl autumn when
they engage in agriculture and sericulrure. Without agriculture, what would
we eat!  Without seniculture, what clothes would we wear?

17, Decisions on important matters should not be made in general by one
person alone,  They should be discussed among many people.  But for small
watters of less importance, it is unnecessary to consull many persons.  In the
case of discussing weighty matters vou must be fearful lest there be faults.  You
should arrange matlers in consultation with many persons so as to arrive at the
right conclusion.
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